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CRITOLAUS' SCALE AND PHILO 

Critolaus' parable of the two scales is reported by Cicero in two passages of his 
philosophical writings: Tusc. 5.51 and Fin. 5.91-2. Despite the extremely close verbal 
parallels, Wehrli has edited these passages as two separate fragments of Critolaus.' I 
cite the passages as in the Teubner editions of Pohlenz (Tusc.) and Schiche (Fin.). 

Quo loco quaero, quam vim habeat libra illa Critolai, qui cum in alteram lancem animi bona 
imponat, in alteram corporis et externa, tantum propendere illam bonorum animi lancem putet, 
ut terrai et maria deprimat. 

(Tusc. 5.51) 
Audebo igitur cetera, quae secundum naturam sint, bona appellare nec fraudare suo vetere 
nomine neque iam aliquod potius novum exquirere, virtutis autem amplitudinem quasi in altera 
librae lance ponere. terrai, mihi crede, ea lanx et maria deprimet. 

(Fin. 5.91-2) 

So far, the diligence of editors and commentators has not succeeded in unearthing 
a Greek version of Critolaus' scale. Short of a new papyrus, or a hitherto unnoticed 
late Byzantine citation or echo, one can probably rely on the law of diminishing 
returns. There are, however, two passages of Philo of Alexandria which may echo this 
Peripatetic metaphor. I cite both as in Cohn and Wendland's editio maior, with parts 
of the critical apparatus to the first passage which will concern us later. 

SW7g 6E TPLTTOV YEVOS, TO' 5E'V 7TpO' OEOV, TO E 7Trp0s yEVEULV, To 'E S'jEOOpLOV, /.LL 'KTo acL/JOv . 

7r0 /EV OVV 7TPOS,' OEOQV 00' Ka.TE/3q7T pO, 7/.LdSg oME' -AOEV ELSg Ta',r cro4taros ava)/Kac. TO% &E 7Trp6s 
YEVEUrLv OM' 6'Awo dv~f3'r oM& 'Tjr'r)EV Jva/3~vat, 4WoAElJov &E Ev lsvXoCg "'At3ov 7rcj5 dfglWo'ir 

gWXaL`pEL. rO' SE' /LLKTO'V EUrTLV, 0 7ToAAa'KLS9 /JEV 0770 T77g a/J.EtvovoS ayo/.EVOV Ta6EWS,1 OEftdaEL Kati 
OEO9OpEEraL, 7ToAAaKLt1 8' 0'7T7 T77S- XEL'POI'0S aVTLU7ro.p.EVOV EITLUrTpE()L TG OTa TEp E7L 
(25) 7TA aUCTtYyOSg 77 T77Sg KPELTTOV0S3 pW7 JoLpa roLg O'AOLr f3pLUG7, UET u7TaUrOEv (26) r6 T7g 

EvaLVTLag~ 4A1 d ~pos KOVOO'TaTov aLXOoSg a77E7vVE. 

(25) -rds' 6'AKcaC coni. Mang. post 5'Aots- Pap add. 7TEPLTT a, G cipiucr-q. utrumque 
dittographia vocis f3pt'ur videtur esse; 7TEpLTTEUU7/ qpro /3p(u-q coni. Cohn 

(26) post ~cwis add. av-r-qEv Pap, quod fort. ex voce E"vaVTt'as natum est; a"vT t7TaAov coni. Cohn 
(Heres 45-6) 

TLg~ovi f3v avo; aOELva' TL UAEap 'AK(;) KEXP77IIOVOJ SVVcL/.LEL, &4sav 777TAo6TOV i V'YEL`av 

Uo/5aTrog 77 Tr& Tc)v 0/tILOTopolAWv, Kat' yvwovaL 7rp0Sg 7ToTEpa KaLOa'7TEp EItL IAaUoTtyyoS- TraAav- 
TEVaEL- po7T77 yap Et yEvoLTo 7TpoSg -t TOVTroJv, 0 cLppa/3Wov 00 flE,atog. 

(Fuga 15 1) 

In both pasages, we have the metaphor C'UT-TE P/ Ka6ad77Ep EIT7L rrAdsUrTyys, 
reminiscent of quasi in altera librae lance of Fin. 5.91 and of in alteram lancem of 
Tusc. 5.51. The contexts, too, look similar at first sight. Is Philo echoing Critolaus? 
Not so fast: we still have Philo's style and idiosyncrasies to reckon with. 

Fritz Wehrli, Die Schule des Aristoteles, i (Basel and Stuttgart, 1969), p. 23 (Critolaus 
frs. 22-3). In his commentary, pp. 68-9, Wehrli treats these passages as one and the same. He 
is generally not unaware of the possibility of assigning different versions of the same Greek 
passage to the same fragment: see, e.g., Critolaus fr. 37a-b, pp. 57-8 and Hieronymus fr. 52a-b, 
pp. 21-2. Examples could be multiplied. Of the two earlier editions of Critolaus' fragments and 
testimonia, that of I. B. Carpzovius, Disputatio de vita et placitis Critolai Phaselitae, philosophi 
peripatetici (Leipzig, 1743) - most probably his doctoral dissertation - has not been available to 
me. Nor has it been available to the second editor, Frank Olivier, De Critolao Peripatetico (diss., 
Berlin, 1895 (see his p. 5, n. 1)), who cites and discusses our passages on pp. 25-6 and 55. 
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In our first passage, Philo's context is that of three kinds of life - at first sight, 
parallel to the Peripatetics' tria genera bonorum: the goods of the soul, those of the 
body, and external goods. But this is not quite Philo's immediate context. His first 
kind of life is TOr6 rrp OEdv, which, in his own words, ouv KaTreft7 rrpos Stds.2 Even 

assuming that there is some similarity (and we shall clear that up later), Philo makes 
his ILLKTOV YEvoS join with TO 7TrpOs Odv on the same scale (avverLaTraaOEv) in order 
to tip it down. Critolaus' whole point is that, even if we call the goods of the body 
and external goods plainly 'goods' (rather than the Stoic rrpo-qyue'va), virtue would 
still tip the scale against them on its own. (But is Philo's first kind of life virtue? Anon.) 

On further examination, Philo's passage also appears to contain other remin- 
iscences, closer to Philo's heart. His TrpTTOV yEvos echoes Plato, Rep. 4, 434b9, 
TptLV... pa OrVTWV yevdv, 435b5, TrpLTT yevr]q 9vaeEs, 440e10-441al, rpLa ovTa 

yevr7, and quite possibly Phdr. 253c7-8, TrpLXr) tELeAoUeV UvXb7vv EKaarJ7v (referring 
back to 246bl-3). Philo's 7 d4leivwv, 7 Xeipwv, and Y T1jS KpEL;TrVOS V WjS oitopa 
echo the same Phaedrus myth, 248e3-5, os ,uev av SLKaLu's Laya'y7 datLEtvovos ioolpas 

ILeraAa/L/daveL, os &' av a&:'Kws, XELpovos. His r7Ts evaVTiaS w7js is also an echo of 
Phdr. 246b2-3, Tcov L7TT7TV 6 IEV ... KaAds TE Kal ayaOos Kal EK TOLOUTLV, O6 ' e 
EvavrTLov TE Kal EvdvrTLo and d8-e4, TO 6E OELov KaAov, aodo'v, aya0ov Kal 7rdv ort 

TOOVTOV' TOVTOLS 7 TpEr ETalt Tr Kal a1vETa hdaALrTad yE TO Trjs bvXQS rrTEpcw.La, 

alaXp(L) SE Kat KaK) Kal Trois EvaVTloLs 80lveIE TE Kal 3lOAAUTaL. Even his expressions 
of heaviness, gpWOeL, tadpos, adxos, are found in Phdr. 247b3-5, /ptOEL yap O T7rS 

KaKqgS TLTTOS tIETEXWOV, E7r TrjV yjv [Philo's Trpos yevelv and ev tIxoiLs] pE7rTWv TE Kal 

fapvvwv, and 252c3-4, E/3pLt0Earepov ... a0os. 
As if to complicate matters, even the metaphor of the scale is already found in 

Plato, Rep. 7, 550e4-8: TrovvTEVfev TOLVVV ... 7Tpoi'dVTES El TO ITpdoOev TOV- Xprp,arL- 
,eaOal, oaac) v TroVr TLIJULTrepOV 7y/WrVTaL, TOaOVTrCo dperrv daLt.orTpav. 7 ovX OVTiW 

7rTAov'ov aQpe7rr KEV, iarlKev, aTrep, ev 7Trdacryyl Svyov KiELpEVOo EKaTEpov, del 
TovvavTLov pe7Tovre; Neither in Plato nor in Philo do we find an echo of terram et 
maria deprimat, which is in both passages of Cicero, and is therefore most likely to 
be Critolaus, echoing Iliad 8.24.3 After all this, do we still require the services of 
Critolaus, or is Plato a sufficient source for Philo? 

Let us pass on to our second passage of Philo, Fuga 151. There, the ftdaavos is that 
of r davKCr7Yros apeTr (149), which is, indeed, equated with rT KcaAAiaTrov KT7rlLa, 
OeoaceELa (150)-but we know from numerous passages of Philo that OeoaEetLa, 
evaefELta, and oaULTrr7s are different names for one and the same thing, the greatest of 
human dperaL.4 What is more, the test consists in putting on one scale 8o'dav 7 
rrAovTrov 77 vyELa ao;Laros 77 rt TIjV o/.oorpoTPdrv, and seeing whether they, rather 

than adpe7, would tip the scale. Of these, do'a and rrAovroS are among the 

Peripatetics' 'external goods', while vyE'a is one of the 'goods of the body'. Plato 

2 Cf. Heres 121, 7radAv ETrrLaT7rjLrs apxr) ev r vaULs ... repas 'ovs' AOev ELs advOpw7rovs. Cf. 
Plato, Phdr. 248al-bl. 

3 As indicated long ago by Carl Beier (ed.), M. Tulli Ciceronis De Officiis (Leipzig, 1821), 
p. 241, on Off. 3.35. Beier's attempt to relate that passage of Cicero to Critolaus has not been 
followed by more recent editors, rightly. Cicero refers expressly to Aristotle, and is echoing 
(probably through his source - Panaetius, some doxography, or whatever) passages such as 
EN 1 lOObl 1-1 101a21 (with the metaphor of poTro at 1 100b25, and flp0oso Kal pomj at 1101a29). 

4 Op. 154,...T7rv tIeylarT7v To)V apETrCV, OeoaESiEav. Abr. 60,... evaefEsEia, dpeT7rj T7rj 
dvwTardr Katl /eyLarr]q. Sp. Legg. 4.135... T7s jye7fLOVi0os T7OV apeTrvV, evaefEELas Kal 
oaldTr)Tros. ibid. 147,... r flaaLisL rTv dperWv evagS3Eia... Decal. 119, evaiEelav $S Kal 
OatOTdrra, T(v apETV 7p v EyeuLOvSas... 



often lists things which people commonly consider as goods, and these are usually 
luyeLa, KdAAos, TrAovoros. Nor does Plato use the expression ra IKTOSr dyaOd, which 
we find first in Aristotle. In the few places where the late Plato does have 'three kinds 
of goods', the third one is invariably 7TAoTroS or xpr'ara. Philo, on the other hand, 
is perfectly familiar with ra rpLa yevr Trjv ayaOcv, rd TE CK'rO Kal 7TEpt aUtla Kal 
bvx'jv (Jos. 7); and from numerous passages in his works, it is clear that 6doa for him 

is one of Tr& KTrO dyaOd.5 
Nor is dpET7r absent from the context of our first Philonian passage. At Heres 37, 

Abraham beseeches God 'va arrepadr-wv Kal EL7rUvpevUadrcov vTroTvfop.evwov rT 

apeTrjs dvaKaLn7raL Kal dvaEAEry7rat awCrtpLov Eyyos - and we know from 35 that 
he means human dpET7r. The paragraphs following our passage make it clear that the 
'mixed' life is the life of adprrT,6 while the 'lower' life is that of the body and the 
senses.7 But, since the 'mixed' life can join sometimes with the higher and sometimes 
with the lower (46), it cannot be pure apeTr. It is rather the sort of life - or the part 
of the soul - which in Plato's words, Er'Kovpov Ov T) AoytaUi,) VUCaeL, Eav /t7 VTTO 

KaKcjs Tpo4jzs l6tal0ap,' (Rep. 4, 441a2-3) - that is, Plato's OvooeLCsE (439e2ff.). It is 
because of its wavering allegiances that this OvJLoeLSes is a separate part of the soul 
- and that the soul can have its ups and downs in its journey (Phdr. 248a5-6). 

Thus, even in our passage of Heres, it is adpEr which tips the scale against other 
goods. In this context, because of the Platonic reminiscences and the divine type of 
life, it is not alone on the scale. In Fuga 151, it appears, by implication, to be alone, 
against both bodily and external goods. 

The fragility of virtue has become popular recently, thanks to Professor 
Nussbaum's great book.8 It is not absent from the metaphor of the scales. We have 
already seen Plato referring to that fragility of virtue in the one passage where he uses 
the metaphor. Philo frequently uses this metaphor to describe the ups and downs of 
human virtue and vice: Sacr. 122 (good against evil); Post. 100 (o Kara Trpofopav 
Aoyos9 is 9vaet SLavotas dSeA,0os but sometimes inclines to the other side); Deus 85 
(just and unjust arguments); Migr. 148 (o voivs in some people inclines to good or evil 
at different times); Mos. 2.228 (Moses' mind wavers between mercy and the letter of 
the law); 248 (' tioXO)qpJv adv6poWrwv &aOecrLS inclines rp6s rdTavavrTa on the slightest 
pretext). A passage which applies weighing metaphors to the whole issue of the frailty 
of virtue in the whole course of a man's life is Mut. 185. In it, the scale is not expressly 
mentioned. In all the other passages, the expression Wcoarep/osw/Ka6dcrep crL 

7rAda'Ttyyos appears. In two of them (Post. 100; Migr. 148), the simile of the scale is 
joined to that of a ship tossed by a storm and inclining from side to side. That other 
simile, of vaOs OaAarrevovaa, is also quite frequent in Philo (Cher. 13; Det. 141; 

Plato's list: Gorg. 451el-5; Laws 1, 631c; 661a5-6. Three kinds of goods (but with IrAoOros 
or xp'uIarTa as the third): Laws 3, 697b2-6; [Epistle 8], 335b. Philo's rpta yev-9: see also 
Mut. 221; Legg. All. 2.20; Post. 112, et al. Philo's &o'a as one of ra cKTOS aya0d: Cher. 117; 
Det. 136; Post. 112; 117; Gig. 27; Sobr. 61, et al. 

48, oAtyoSEiav, EyKpdrEtav, avCarTrpov Kat E7arrTiO7/1ovLKo v - and esp. 49, r6v r/Ts 

PtaOVi.EV77S, c0povcaewoS. 
7 This had already been announced at 42, co/ 7 aurv alaO7fjasE KTc. Hpos yeveatv of 45 is 

another expression of the same idea. At 48, the five senses are spelled out. At 52, K gcar' alraOqalv 
4wrj is mentioned again, to return us to our main Biblical lemma. The allegorical interpretation 
of the two wives, Deut. 21.15-17, is a favourite: see Legg. All. 2.48; Sacr. 19-44, where the 
beloved wife is 'Sov j (20), offering the pleasures of all five senses (23-4), and the hated wife is 
adpEr (20), clad in 4podvrqat (26) and followed by a crowd of virtues (27); Sobr. 21-5, qXtAj8Sovos 
as against tLAdperos (24). 

8 Martha C. Nussbaum, The Fragility of Goodness (Cambridge, 1986). Nussbaum's book 
stops with Aristotle. 
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Post. 22; 100; Abr. 47; Sp. Legg. 1.301; 4.154).9 It is often accompanied by verbs 
more appropriate to scales, especially rAaav 'EV; and vrTLppCTrw. In general, Philo is 
fond of using the verbs raAavTev'; and dvTLppeTrw - even without the express similes 
- in descriptions of the vicissitudes of human life and human goodness (e.g. Legg. 
All. 2.83; Gig. 28; Plant. 111; Mut. 124; Sp. Legg. 4.167). 

The methodical study of Philo's imagery has only recently begun to develop 
properly. Erwin R. Goodenough's Jewish Symbols in the Greco-Roman Period (11 
volumes, New York 1953-64) is still a monument of multifarious scholarship, but it 
often lets you down when you search for an explanation of a Philonian image.10 Anita 
Measson's work - within the limits she has set herself- is a step in the right direction. 
Like most things in Philo's well-stored mind, his images are often complex and 
derived from multiple sources. Some of them, or some of their combinations, may 
even be Philo's own invention, or part of his Alexandrian Jewish heritage no longer 
known to us. Where one can trace back some of his verbal expressions to extant 
sources, as we have done here, one feels for a brief moment on solid ground. Soon 
enough, the network of metaphors and images begins to spread and to become more 
complex and kaleidoscopic. Are Philo's scales and scale imagery merely his own 
elaboration of one Platonic metaphor, or does he owe something also to Critolaus? 
I think our cumulative evidence points towards some knowledge, and use, of 
Critolaus' scales as well as those of Plato. Is the combination between the wavering 
scales and the tottering ship Philo's own, or could he have found it also in some 
source - perhaps Critolaus as well? The frailty of virtue throughout one's life is a 
topic well-known to the Peripatetics: it would be idle to quote even those passages of 
Aristotle which deal with it. Critolaus may have used the simile of the ship in a 
context close enough to that of the scale. Or he may not. My guess is as good as yours. 

Where Cicero's two passages agree, one can assume that he is using the same 
expressions as Critolaus. Thus, quasi in altera librae lance and in alteram lancem is 
roughly - as we have restored it from Philo - owrTrep/KaOdcrep ErTt TrAaartyyos. 
Terram et maria are the Homeric avrq ... yat', aVTrj rE OaAdaCr, probably used by 
Critolaus in the accusative, as in both passages of Cicero. What about deprimat, 
which is also in both passages of Cicero, and which has caused commentators much 
suffering ever since John Davies remarked in 1805: 'In bilance leviora non 
deprimantur, sed attolluntur. Est igitur aKvpov'?ll Davies himself noted in his 1809 
edition of De Finibus12 that a similar confusion exists in a passage of Grattius. But it 
was only A. E. Housman, in his 'Notes on Grattius' of 1934,13 taking his cue from 

9 On this simile of the ship, see Anita M6asson,Du chair aile de Zeus a l'Arche d'Alliance 
(Paris, 1986), pp. 176-92 ('L'ame submerg6e par les flots'). The Platonic antecedents of this 
simile adduced by her on pp. 176-9 are meagre, and not very convincing. 

10 His chapter' The Boat', vol. 8, 1958, pp. 157-65, is a good example: it treats select passages 
of Philo, where boats can be interpreted as 'psychopomps' as depicted in Jewish and early 
Christian art, and neglects our simile of 'the boat of life'. 

11 M. Tullii Ciceronis Tusculanarum Disputationum Libri V, cum commentario loannis Davisii 
(Oxford, 1805), p. 243. See Davies' edition of De Finibus (Oxford, 1809), p. 336; R. Klotz' 
edition of Tusc. (Leipzig, 1835), p. 533; Gustav Tischer's edition of Tusc. (Leipzig, 1850), p. 233. 
Raphael Kiihner, in his edition of Tusc. (Jena, 1853), p. 428, tries in vain to show that deprimat 
simply has the required sense. J. N. Madvig's edition of De Finibus (Copenhagen2, 1876), p. 773, 
and Charles Anthon's edition of Tusculans (New York, 1852), p. 367 - probably independently 
of each other - assume that Cicero 'confounded these two distinct metaphors' (Anthon). But 
these are not two distinct metaphors: rather, two sides of the same metaphor. 

12 See reference in last note. 
13 CQ 28 (1934), 127-33, esp. 128-9 (now also in The Classical Papers of A. E. Housman, edd. 

J. Diggle and F. R. D. Goodyear (Cambridge, 1972), pp. 1225-6). Housman is followed by 



a neglected note of the elder Gronovius,14 who noted the relative frequency of such 
confusions, in similar verbs, both in Latin and Greek. Grattius' deducere is paralleled 
by Cicero's deprimere, by gravarit in Anthol. Lat. 486.158; by KaOeAKELV in 
Demosthenes, De Pace 12 and in Callimachus fr. 1.9, and by KaTragpiOELV in 
Theocritus 17.195. Karat3p'Ow is as old as Hesiod, Op. 234, and is used in its 'proper' 
sense by Theocritus elsewhere (7.146). But at 17.195, it clearly means 'to outweigh', 
and with the accusative of the outweighed: o6Aft3 Eiv Trdvras TE KaTra3pOoL 
3aatL7jas. 

No one, to my knowledge, has raised the question of Critolaus' Greek word 
rendered as deprimat by Cicero. tgptOw is not unusual in Philo: we have it in our 

passage, Heres 46, in Deus 25, and in Spec. Legg. 4.114, with an object in the 
accusative. Karagpt[Ow is never found in Philo, and the three places in Hesiod and 
Theocritus are the only ones supplied by the dictionaries. But Gronovius' and 
Housman's observations make it as good a candidate as any for the Greek 

counterpart of Cicero's deprimat: it would be virtually a uerbum e uerbo rendering - 
to use Cicero's own expression. The Latin prefix de- is often the counterpart of the 
Greek prefix Kara-.15 

Bplar) in Heres 46 may well be an echo of this - if Phdr. 247b3-5 is not sufficient: 
but the simile of the horses and charioteer is never used by Philo in this context. One 
is almost tempted to amend to KaTrapp'a r - but then one would require ra oAa in the 
accusative. This expression, Trois oAoLs, was emended by Mangey to rais oAAKais: a 
tempting emendation, which gives us yet another weighing expression. But a look at 
Leisegang's Indices (s.v. ,oAos) will suffice to show that Philo often uses ra oAa, the 

plural, in a sense nearer today's Greek than Attic: what in Attic would be Trdvra or 
ra 7Trdaa. This is especially frequent when the sense is that of' all things in the world'. 
Now, at 47 - only a few words after /pla[T - the papyrus adds the incomprehensible 
avT7)ev. Could this be a misplaced gloss, originally written on top of g3pL'a to supply 
the prefix dvTr - that is, that Philo may have written dvrttpigq ? We have dvTLpaOw 
once in Philo (Mos. 2.228), in an intransitive sense, and, if one can trust the 
dictionaries, nowhere else in extant literature. But an avTrLtgpLO would go well with 
rois oAotL in the dative - and T& o$Aa would then parallel Critolaus' terra et maria 
and Homer's av'r ... ya'q ... avTr re OaAdoa).16 

Tel-Aviv University JOHN GLUCKER 

A. S. F. Gow (ed.), Theocritus, ii (Cambridge, 1952 (= 1950)), p. 341, n. on 17.195, who merely 
refers to 'CQ 28.128' without author and title. Could it be that at least the Greek evidence had 
been suggested to Housman by Gow? 

14 Io. Freder. Gronovii Observationum Libri Quatuor, ed. Fr. Platner (Leipzig, 1755), pp. 247-8 
(Lib. II, Cap. XII, fin.) 

15 See G. Goetz (ed.), Corpus Glossariorum Latinorum, vii (Leipzig, 1901), pp. 551ff. 
16 This would still leave us with the papyrus' TrepLrra and G's dptaaqr after oAoLs. Cohn's 

interpretation makes the best sense so far. But G's reading may also have come from a gloss 
apLUTr7 on -7 rT77 KpElTTrrovoS WojS Loipa. 
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