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CRITOLAUS SCALE AND PHILO

Critolaus’ parable of the two scales is reported by Cicero in two passages of his
philosophical writings: Tusc. 5.51 and Fin. 5.91-2. Despite the extremely close verbal
parallels, Wehrli has edited these passages as two separate fragments of Critolaus.* I
cite the passages as in the Teubner editions of Pohlenz (Tusc.) and Schiche (Fin.).

Quo loco quaero, quam vim habeat libra illa Critolai, qui cum in alteram lancem animi bona
imponat, in alteram corporis et externa, tantum propendere illam bonorum animi lancem putet,
ut terram et maria deprimat.

(Tusc. 5.51)

Audebo igitur cetera, quae secundum naturam sint, bona appellare nec fraudare suo vetere
nomine neque iam aliquod potius novum exquirere, virtutis autem amplitudinem quasi in altera
librae lance ponere. terram, mihi crede, ea lanx et maria deprimet.

(Fin. 5.91-2)

So far, the diligence of editors and commentators has not succeeded in unearthing
a Greek version of Critolaus’ scale. Short of a new papyrus, or a hitherto unnoticed
late Byzantine citation or echo, one can probably rely on the law of diminishing
returns. There are, however, two passages of Philo of Alexandria which may echo this
Peripatetic metaphor. I cite both as in Cohn and Wendland’s editio maior, with parts
of the critical apparatus to the first passage which will concern us later.

Laris 8¢ TpurTov Yévos, T6 puév mpos Bedv, 16 8¢ mpos yéveow, 16 8¢ ueBdpiov, wikTov dudoiv.
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Biw xaipet. 76 8¢ pikTov éoTiv, 6 moAAdkis pév VT Tis duelvovos dyduevor Tdfews Berd e kai
Oeodopeitar, moAddkis 8’ Omd Tis xelpovos dvTiomduevor émioTpeper. Tov0’, STav Homep ém

petras, modhds b 775 x pevos émsorp w donep
(25) mAdoTiyyos 1) Tis KpeitTovos {wis poipa Tois SAois Ppion, cuvemomacheév (26) 6 Tis
évavrias {wijs Bdpos kovdorarov dxbos dmépnre.

(25) 7ds 6Akais coni. Mang. post lots Pap add. mepirra, G dploon. utrumque
dittographia vocis Bploy videtur esse; mepirrevoy pro Bpioy coni. Cohn

(26) post {w1ijs add. avrnev Pap, quod fort. ex voce évavrias natum est; dvriradov coni. Cohn
(Heres 45-6)

is obv 1) Bdoavos; kafeivai 1o éeap SAkd kexpnuevor Suvduer, 8d€av 3 mhodrov ¥ Syelay
oWpatos 1 T TV SpotoTpdmwy, Kai yravar mpos moTepa kabdmep émt mAdaTiyyos ralav-
TevoeL por) yap el yévoiro mpds T TovTwy, ¢ dppaBuv ol PéBaos.

(Fuga 151)

In both pasages, we have the metaphor domep/xaldmep émi mAdoriyyos,
reminiscent of quasi in altera librae lance of Fin. 591 and of in alteram lancem of
Tusc. 5.51. The contexts, too, look similar at first sight. Is Philo echoing Critolaus?
Not so fast: we still have Philo’s style and idiosyncrasies to reckon with.

! Fritz Wehrli, Die Schule des Aristoteles, i (Basel and Stuttgart, 1969), p. 23 (Critolaus
frs. 22-3). In his commentary, pp. 68-9, Wehrli treats these passages as one and the same. He
is generally not unaware of the possibility of assigning different versions of the same Greek
passage to the same fragment : see, e.g., Critolaus fr. 37a-b, pp. 57-8 and Hieronymus fr. 52a-b,
pp. 21-2. Examples could be multiplied. Of the two earlier editions of Critolaus’ fragments and
testimonia, that of 1. B. Carpzovius, Disputatio de vita et placitis Critolai Phaselitae, philosophi
peripatetici (Leipzig, 1743) — most probably his doctoral dissertation — has not been available to
me. Nor has it been available to the second editor, Frank Olivier, De Critolao Peripatetico (diss.,
Berlin, 1895 (see his p. 5, n. 1)), who cites and discusses our passages on pp. 25-6 and 55.
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In our first passage, Philo’s context is that of three kinds of life — at first sight,
parallel to the Peripatetics’ tria genera bonorum: the goods of the soul, those of the
body, and external goods. But this is not quite Philo’s immediate context. His first
kind of life is 7o mpos Bedv, which, in his own words, o karéfn mpos fjuds.? Even
assuming that there is some similarity (and we shall clear that up later), Philo makes
his pikTov yévos join with 76 mpos fecv on the same scale (guvemiomaofév) in order
to tip it down. Critolaus’ whole point is that, even if we call the goods of the body
and external goods plainly ‘goods’ (rather than the Stoic mpoyyuéva), virtue would
still tip the scale against them or its own. (But is Philo’s first kind of life virtue? Anon.)

On further examination, Philo’s passage also appears to contain other remin-
iscences, closer to Philo’s heart. His Tpurrov yévos echoes Plato, Rep. 4, 434b9,
TLdV...dpa SvTwy yevdv, 435bS, TpiTTa vévy duoews, 440e10-441al, Tpia Svra
yévn, and quite possibly Phdr. 253¢7-8, 7pux1) Sieldopev Yuxnv éxdaryv (referring
back to 246b1-3). Philo’s 7 dueivwy, 1) xelpwy, and 1) s kpeirTovos {wis poipa
echo the same Phaedrus myth, 248e3-5, 65 uev dv dikalws Staydyn dueivovos poipas
peralapBdve, 6s 8 dv ddlkws, xeipovos. His mjs évavrias {wis is also an echo of
Phdr. 246b2-3, 7év immwv 6 peév...kaAos e kal dyalos xai éx TowovTwY, 6 8 é¢
évavriwy Te kai évdvrios and d8—ed, 76 6¢ feiov xaldv, coddv, dyalov xai mav 6Tt
TolodTOV: ToUTOLs 87 TpédpeTal Te Kal adfeTar pdAiaTd ye T6 Tis Yuxis mrépwpua,
aloxpd 8¢ kai kakd kal Tois évavriols Ppliver Te xai SuoAAvrar. Even his expressions
of heaviness, Bpifle:, Bdpos, dxbos, are found in Phdr. 247b3-5, BpiBer yap S Tis
kdkns mmos peréywy, émi v yiv [Philo’s mpos yéveow and év pvyois] pémwv Te rai
Bapvvwy, and 252¢3-4, éufpiféatepov ... dxbos.

As if to complicate matters, even the metaphor of the scale is already found in
Plato, Rep. 7, 550e4-8: Todvredfev Toivvv... mpoidvres eis 76 mpoalev Tod ypnuari-
{eafar, Gow Gv TodTo TLULLTEPOY Yy dVTAL, TOGOUTW dpeTTY dTLuoTEpav. 1) oy odTw
mhovTov dpern) Si€oTnkey, domep, év mAdoTiyyr {uyod weypévov éxatépov, det
Tovvavtiov pémovre; Neither in Plato nor in Philo do we find an echo of terram et
maria deprimat, which is in both passages of Cicero, and is therefore most likely to
be Critolaus, echoing Iliad 8.24.® After all this, do we still require the services of
Critolaus, or is Plato a sufficient source for Philo?

Let us pass on to our second passage of Philo, Fuga 151. There, the Bdoavos is that
of 7 dviknros dpertj (149), which is, indeed, equated with 76 xdAAioTov kTiua, 7
feocéBera (150) — but we know from numerous passages of Philo that feocéBeta,
evoéfewa, and 6a167ys are different names for one and the same thing, the greatest of
human aperal.* What is more, the test consists in putting on one scale ddav 17
mhodTov 1) Uyela oduaros 7 T TGV duotoTpoTwy, and seeing whether they, rather
than dperij, would tip the scale. Of these, 8dfa and wlodTos are among the
Peripatetics’ ‘external goods’, while dyela is one of the ‘goods of the body’. Plato

® Cf. Heres 121, mdAw émorijuns dpxn uév 1) pvots ... mépas 8’008’ §A0ev els dvfpdimovs. Cf.
Plato, Phdr. 248al1-b1.

3 As indicated long ago by Carl Beier (ed.), M. Tulli Ciceronis De Officiis (Leipzig, 1821),
p. 241, on Off. 3.35. Beier’s attempt to relate that passage of Cicero to Critolaus has not been
followed by more recent editors, rightly. Cicero refers expressly to Aristotle, and is echoing
(probably through his source — Panaetius, some doxography, or whatever) passages such as
EN 1100b11-1101a21 (with the metaphor of gomj at 1100b25, and Bpifos xai pomj at 1101a29).

4 Op. 154,... Ty peylormy Tdv dpetdw, fGeooéBeav. Abr. 60,...evoeBelas, dperis Tis
dvwrdTw kai peyiorns. Sp. Legg. 4.135...1Hs nyepuovidos Tdv dperdv, eboefelas rai
60idTnTos. ibid. 147,...77 BaciAib Tdv dperdv evoeBelq... Decal. 119, edoéBeiav 8¢ Kai
6010TYTA, TAV ApeTDY Nyepovidas ...
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often lists things which people commonly consider as goods, and these are usually
dylewa, kdAdos, mAovTos. Nor does Plato use the expression ra éxros dyafd, which
we find first in Aristotle. In the few places where the late Plato does have ‘ three kinds
of goods’, the third one is invariably mAod7os or xpjuara. Philo, on the other hand,
is perfectly familiar with ra Tpla yévy T@v dyaldv, 1d 1€ éxros kai mepl odua kal
Yoy (Jos. 7); and from numerous passages in his works, it is clear that §é¢a for him
is one of ra éxtos dyafd.’®

Nor is dperj absent from the context of our first Philonian passage. At Heres 37,
Abraham beseeches God iva omepudrwyv xal éumvpevpdrwy vmoTudouévawv To
apetis avakaimTal kal avadAéynTar cwtrpiov $éyyos —and we know from 35 that
he means human dpersj. The paragraphs following our passage make it clear that the
‘mixed’ life is the life of dper+,® while the ‘lower’ life is that of the body and the
senses.” But, since the ‘mixed’ life can join sometimes with the higher and sometimes
with the lower (46), it cannot be pure dpersj. It is rather the sort of life — or the part
of the soul — which in Plato’s words, émikovpov dv 7 doyioud ¢voe, éav un Hmo
kakns Tpodiis Siadbapsi (Rep. 4, 441a2-3) — that is, Plato’s upoeidés (439¢2f1.). It is
because of its wavering allegiances that this fuuoeldés is a separate part of the soul
—and that the soul can have its ups and downs in its journey (Phdr. 248a5-6).

Thus, even in our passage of Heres, it is dper1j which tips the scale against other
goods. In this context, because of the Platonic reminiscences and the divine type of
life, it is not alone on the scale. In Fuga 151, it appears, by implication, to be alone,
against both bodily and external goods.

The fragility of virtue has become popular recently, thanks to Professor
Nussbaum’s great book.? It is not absent from the metaphor of the scales. We have
already seen Plato referring to that fragility of virtue in the one passage where he uses
the metaphor. Philo frequently uses this metaphor to describe the ups and downs of
human virtue and vice: Sacr. 122 (good against evil); Post. 100 (6 xara mpodopav
Aoyos is ¢pvoer Savoias ddeAdds but sometimes inclines to the other side); Deus 85
(just and unjust arguments); Migr. 148 (6 vods in some people inclines to good or evil
at different times); Mos. 2.228 (Moses’ mind wavers between mercy and the letter of
the law) ; 248 (1) woxfnpav dvBpddmwy 8udfeots inclines mpos Tdvavria on the slightest
pretext). A passage which applies weighing metaphors to the whole issue of the frailty
of virtue in the whole course of a man’s life is Muz. 185. In it, the scale is not expressly
mentioned. In all the other passages, the expression domep/dis/xabdmep émi
mAdoTiyyos appears. In two of them (Post. 100; Migr. 148), the simile of the scale is
joined to that of a ship tossed by a storm and inclining from side to side. That other
simile, of vads falarrevovoa, is also quite frequent in Philo (Cher. 13; Det. 141;

® Plato’s list: Gorg. 451el1-5; Laws 1, 631c; 661a5-6. Three kinds of goods (but with mAodros
or xppara as the third): Laws 3, 697b2-6; [Epistle 8], 335b. Philo’s tpia yévy: see also
Mut. 221; Legg. All. 2.20; Post. 112, et al. Philo’s 8d¢a as one of ra éxros dyald: Cher. 117;
Det. 136; Post. 112; 117; Gig. 27; Sobr. 61, et al.

¢ 48, dAyodeiav, éyxpdreiav, abornpov kai émornuovikdv Plov —and esp. 49, rov Tis
HLOOVUEVTS, Ppoviicews.

? This had already been announced at 42, 7 {w) 1} odv alaBroer kté. ITpos yéveow of 45 is
another expression of the same idea. At 48, the five senses are spelled out. At 52, 7 kat’ alofnow
{anj is mentioned again, to return us to our main Biblical lemma. The allegorical interpretation
of the two wives, Deut. 21.15-17, is a favourite: see Legg. All. 2.48; Sacr. 19-44, where the
beloved wife is 7j8ov7j (20), offering the pleasures of all five senses (23—4), and the hated wife is
dperj (20), clad in dpdvnars (26) and followed by a crowd of virtues (27); Sobr. 21-5, $urjdovos
as against ¢uddperos (24).

8 Martha C. Nussbaum, The Fragility of Goodness (Cambridge, 1986). Nussbaum’s book
stops with Aristotle.
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Post. 22; 100; Abr. 47; Sp. Legg. 1.301; 4.154).° It is often accompanied by verbs
more appropriate to scales, especially Talavrevw and dvrippérw. In general, Philo is
fond of using the verbs ralavrevw and avrippémw — even without the express similes
—in descriptions of the vicissitudes of human life and human goodness (e.g. Legg.
All. 2.83; Gig. 28; Plant. 111; Mut. 124; Sp. Legg. 4.167).

The methodical study of Philo’s imagery has only recently begun to develop
properly. Erwin R. Goodenough’s Jewish Symbols in the Greco-Roman Period (11
volumes, New York 1953-64) is still a monument of multifarious scholarship, but it
often lets you down when you search for an explanation of a Philonian image.!® Anita
Meéasson’s work — within the limits she has set herself — is a step in the right direction.
Like most things in Philo’s well-stored mind, his images are often complex and
derived from multiple sources. Some of them, or some of their combinations, may
even be Philo’s own invention, or part of his Alexandrian Jewish heritage no longer
known to us. Where one can trace back some of his verbal expressions to extant
sources, as we have done here, one feels for a brief moment on solid ground. Soon
enough, the network of metaphors and images begins to spread and to become more
complex and kaleidoscopic. Are Philo’s scales and scale imagery merely his own
elaboration of one Platonic metaphor, or does he owe something also to Critolaus?
I think our cumulative evidence points towards some knowledge, and use, of
Critolaus’ scales as well as those of Plato. Is the combination between the wavering
scales and the tottering ship Philo’s own, or could he have found it also in some
source — perhaps Critolaus as well? The frailty of virtue throughout one’s life is a
topic well-known to the Peripatetics: it would be idle to quote even those passages of
Aristotle which deal with it. Critolaus may have used the simile of the ship in a
context close enough to that of the scale. Or he may not. My guess is as good as yours.

Where Cicero’s two passages agree, one can assume that he is using the same
expressions as Critolaus. Thus, quasi in altera librae lance and in alteram lancem is
roughly —as we have restored it from Philo — domep/xaldmep émi mAdoriyyos.
Terram et maria are the Homeric ad7y... yaiy, adrs) 7€ addaon, probably used by
Critolaus in the accusative, as in both passages of Cicero. What about deprimat,
which is also in both passages of Cicero, and which has caused commentators much
suffering ever since John Davies remarked in 1805: ‘In bilance leviora non
deprimantur, sed attolluntur. Est igitur dxvpor’?*! Davies himself noted in his 1809
edition of De Finibus'? that a similar confusion exists in a passage of Grattius. But it
was only A. E. Housman, in his ‘Notes on Grattius’ of 1934,'% taking his cue from

® On this simile of the ship, see Anita Méasson,Du chair ailé de Zeus a I’Arche d’Alliance
(Paris, 1986), pp. 176-92 (‘L’ame submergée par les flots’). The Platonic antecedents of this
simile adduced by her on pp. 176-9 are meagre, and not very convincing.

10 His chapter ‘ The Boat’, vol. 8, 1958, pp. 157-65, is a good example: it treats select passages
of Philo, where boats can be interpreted as ‘psychopomps’ as depicted in Jewish and early
Christian art, and neglects our simile of ‘the boat of life’.

1 M. Tullii Ciceronis Tusculanarum Disputationum Libri V, cum commentario loannis Davisii
(Oxford, 1805), p. 243. See Davies’ edition of De Finibus (Oxford, 1809), p. 336; R. Klotz’
edition of Tusc. (Leipzig, 1835), p. 533; Gustav Tischer’s edition of Tusc. (Leipzig, 1850), p. 233.
Raphael Kiihner, in his edition of Tusc. (Jena, 1853), p. 428, tries in vain to show that deprimat
simply has the required sense. J. N. Madvig’s edition of De Finibus (Copenhagen?, 1876), p. 773,
and Charles Anthon’s edition of Tusculans (New York, 1852), p. 367 — probably independently
of each other — assume that Cicero ‘confounded these two distinct metaphors’ (Anthon). But
these are not two distinct metaphors: rather, two sides of the same metaphor.

12 See reference in last note.

13 CQ 28 (1934), 127-33, esp. 128-9 (now also in The Classical Papers of A. E. Housman, edd.
J. Diggle and F. R. D. Goodyear (Cambridge, 1972), pp. 1225-6). Housman is followed by
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a neglected note of the elder Gronovius,' who noted the relative frequency of such
confusions, in similar verbs, both in Latin and Greek. Grattius’ deducere is paralleled
by Cicero’s deprimere, by gravarit in Anthol. Lat.486.158; by xaféixew in
Demosthenes, De Pace 12 and in Callimachus fr. 1.9, and by xarafpifew in
Theocritus 17.195. karaBpifw is as old as Hesiod, Op. 234, and is used in its ‘proper’
sense by Theocritus elsewhere (7.146). But at 17.195, it clearly means ‘to outweigh’,
and with the accusative of the outweighed: 6ABw pév mdvras 7e karafBpifor
Baaoidjas.

No one, to my knowledge, has raised the question of Critolaus’ Greek word
rendered as deprimat by Cicero. Bpifw is not unusual in Philo: we have it in our
passage, Heres 46, in Deus 25, and in Spec. Legg.4.114, with an object in the
accusative. karaBpifw is never found in Philo, and the three places in Hesiod and
Theocritus are the only ones supplied by the dictionaries. But Gronovius’ and
Housman’s observations make it as good a candidate as any for the Greek
counterpart of Cicero’s deprimat: it would be virtually a uerbum e uerbo rendering —
to use Cicero’s own expression. The Latin prefix de- is often the counterpart of the
Greek prefix kara-.

Bploy in Heres 46 may well be an echo of this — if Phdr. 247b3-5 is not sufficient:
but the simile of the horses and charioteer is never used by Philo in this context. One
is almost tempted to amend to xatafBpion — but then one would require 7a éAa in the
accusative. This expression, Tois dlots, was emended by Mangey to 7ais oAkais: a
tempting emendation, which gives us yet another weighing expression. But a look at
Leisegang’s Indices (s.v. 6dos) will suffice to show that Philo often uses 7a SAa, the
plural, in a sense nearer today’s Greek than Attic: what in Attic would be mdvra or
7a mdvta. This is especially frequent when the sense is that of “all things in the world’.
Now, at 47 — only a few words after Bpion — the papyrus adds the incomprehensible
avryev. Could this be a misplaced gloss, originally written on top of Bpiay to supply
the prefix dvr{ — that is, that Philo may have written dvri8pion? We have dvriSp/fw
once in Philo (Mos. 2.228), in an intransitive sense, and, if one can trust the
dictionaries, nowhere else in extant literature. But an dvri8pifw would go well with
Tois SAots in the dative — and 7a SAa would then parallel Critolaus’ terra et maria
and Homer’s ad7yj...yaly ... av7y 7€ bardoon.*

Tel-Aviv University JOHN GLUCKER

A.S. F. Gow (ed.), Theocritus, ii (Cambridge, 1952 (= 1950)), p. 341, n. on 17.195, who merely
refers to ‘CQ 28.128’ without author and title. Could it be that at least the Greek evidence had
been suggested to Housman by Gow?

14 Jo. Freder. Gronovii Observationum Libri Quatuor, ed. Fr. Platner (Leipzig, 1755), pp. 247-8
(Lib. 1I, Cap. XII, fin.)

15 See G. Goetz (ed.), Corpus Glossariorum Latinorum, vii (Leipzig, 1901), pp. 551ff.

6 This would still leave us with the papyrus’ mepirra and G’s dpioon after GAows. Cohn’s
interpretation makes the best sense so far. But G’s reading may also have come from a gloss
dploTn on 7 Tis kpeitTovos {wijs woipa.
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